Obadiah "elegantly summarizes many of the great prophetic themes" and "serves as a concise epitome for much of the message of the prophets" (p. 3).
Raabe maintains that, unlike other biblical books, Obadiah does not exhibit (much) textual fluidity. He states, "the Hebrew text of the book has been well preserved" (p. 5), though "the text seems corrupt in some places, especially in v 7 and v 20 and possibly in v 16 and v 17" (p. 3-4) . In v 7 he supports the proposal to emend lah [ me] ka4 to lo4 h[ a] me= lah [ me] ka4 (p. 152, 159-60) and in v. 20 he follows D. N. Freedman's proposal that the first relative clause, the first verb and the first direct object marker have dropped out, and he translates: The exiles of this company, those belonging to the Israelites, who are in X the Canaanites up to Zarephath ("X" stands for the name of a place; significantly, according to Raabe, the term "Israelites" points to both the people of Judah and of Israel; see pp. 261-62).
Raabe elaborates on the style of the book, places a significant emphasis on metaphors, as well as on syllable and accent counting. He is a careful reader who is sensitive to the use of deliberate ambiguity as a literary device (e.g., the case of hmd in v. 5; p. 142). As expected, the volume also discusses the conventional, major issues in the study of Obadiah such as the relation between Edom and Judah, and that between the text of Obad 1-7 and Jer 49:14-16, 9-10. Regarding the latter, Raabe's conclusion is that Obadiah reused and adapted material from Jeremiah and that he may have had access to a Jeremiah scroll.
The book deals, of course, with matters of "compositional history and unity." The brief, critical overview of the history of research on these questions is particularly noteworthy (pp. 14-18). Correctly in the opinion of this reviewer, Raabe maintains that "one's overall working model with its set of expectations and assumptions determines to a great extent one's conclusions regarding the compositional history and unity of the book" (p. 17) and more explicitly that "if we start with the expectation that the original prophet had only one perspective, emphasis, and style, and if we assume that the book of Obadiah in its present form is the result of a lengthy process of development with additions and interpolations made along the way, and if we further assume that these different layers or strata can be identified on the basis of shifts in perspective, emphasis, and style, then we will conclude that the book had several stages in its compositional history" (p. 14). Raabe concludes this discussion by supporting the position that "all we can deal with is the book as we have it" and that "the book does present itself as a literary unit and structural unit, a unit that invites the reader to make coherent sense of the book's contents by interpreting the parts integrally related to each other rather than as selfcontained and self-defining units" (p. 18).
Still it is worth stressing that Raabe is very much interested in the prophet Obadiah himself, his time, and even the precise setting in which he proclaimed his prophecy. He dates Obadiah to the period between 587/6-553 B.C.E. He not only advances the possibility that the text is a prophetic response to actual, exilic prayers in lamentation services in the exilic period-which to be sure are not mentioned in the book of Obadiah-but also discusses the "prophet's expression of shock and disbelief" at the actual historical activities in which the Edomites were engaged at the time of the destruction of Jerusalem-Raabe considers the text of v 12 to be "an accurate description of Edom's behavior" (p. 52). He also accounts for Obadiah's disbelief and dismay in historical terms (i.e., Edomite betrayal of Judah) and proposes that "the prophet actually intended to influence the Edomites," that his message want meant to be heard by both Judahites and Edomites (p. 57).
This reviewer wrote a comprehensive monograph on Obadiah more or less at the same time that Raabe wrote his commentary. A review is not the place to compare our understanding of the text nor our respective annotations to the text. A review, however, is a place to bring forward and to highlight research assumptions that govern some important aspects of the work being reviewed.
To illustrate, when Raabe dates Obadiah-both the prophet and the book-to the period between 587/6-553 B.C.E., his terminus ad quem is set mainly on the argument that whereas Nabonidus' campaign against Edom took place in 553 B.C.E., the fall of Edom is presented as a future event in Obadiah's prophecy (pp. 54-55). Does the reference to the fall of Edom as a future event within the world of the book-that is from the perspective of the speaker that exists within the world of the book-necessarily point to a composition prior to that event? The answer to that question is likely to be a categorical no (see Moses' references to the future conquest and loss of the land in Deuteronomy), unless in the case of book of Obadiah one tends to collapse the difference between the world of the book and the "historical world," that is to blur the difference between (a) literary characters within a written book such as the Edomites and Obadiah in the book of Obadiah and (b) "real-life" figures such as the actual Edomites at the time of the fall of Jerusalem, and the historical figure of an individual such as Obadiah. Raabe's reading tends to minimize this difference, and frequently moves from the world created in the text to the historical world and vice-versa. For instance, he writes, "only if the Edomites actually engaged in such activities does the prophet's expression of shock and disbelief make sense. Therefore we should understand vv. 12-14 as an accurate description of Edom's behavior. . ." (p. 52). Needless to say, the historical figure of Obadiah, his shock and disbelief are based fully on (a) the image of Obadiah created by a reading that accepts as reliable the explicit claims of the implied author of the book, and of the main positive/authoritative characters in the book, namely YHWH and Obadiahthat is, a sympathetic reading; and (b) a tendency to identify literary reliability with historical reliability. Other aspects of Raabe's reconstruction of the historical circumstances and rhetorical purpose of the book such as his claim that its text was meant to be heard and to influence the Edomites living in the "actual" world (not only the literary world of the text) depend also on similar assumptions. Similarly, Raabe does not
